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Bottom line

Dorothy Eady was a real, accomplished participant in Egyptian archaeology, not a person invented for a
viral story. Her connection to Abydos, her technical and interpretive work, and her reputation among
colleagues deserve serious attention. The evidence for that career is much stronger than the evidence
that she remembered a previous life.

The submitted Reel compresses a lifetime of experiences into a misleadingly simple claim: that a three-
year-old perfectly described an ancient temple and later excavations proved her memories correct. The
accessible record does not establish that. The garden and tunnel stories do have an older source tralil,
including reported corroboration from other people, but they do not come with the dated, independently
recorded predictions and excavation documentation needed to demonstrate paranormal knowledge.

The defensible conclusion is “documented archaeological career; intriguing but inadequately
verified reincarnation claims.” That is not the same as proving reincarnation impossible, establishing
deliberate fraud, or diagnosing Eady from a distance.

1. What the actual Reel says

The source is an approximately 29-second Facebook Reel credited to Oldman Tales, video ID
880550255085384. Its captured metadata gives an upload date of 31 October 2026. The supplied share
link and the resolved video have been preserved with the downloaded video, metadata, caption, raw
transcript and sampled frames. [1]

The narration makes five connected assertions:

» At age three, Eady described Abydos perfectly, including every part of the temple.
» She described a sacred garden that would not be excavated until years later.
« Afall led to her being declared dead, after which she recovered as a changed child.
« She believed she had lived as a priestess under Seti .
» She identified sealed chambers and rituals that subsequent excavations proved real.
The post’s written caption is noticeably more restrained: it describes what she claimed and believed. The

narration instead ends by presenting remembered reincarnation as fact. That shift from belief to
established knowledge is the central editorial problem.



The sampled imagery supplies atmosphere, not a traceable excavation record. A convincing temple image
does not identify a trench, an excavator, a date or an archaeological report. The analysis does not assume
a particular image-generation method.

2. The person who can be documented

Dorothy Louise Eady was born in London on 16 January 1904 and died near Abydos on 21 April 1981.
Her commonly used name, Omm Sety, means “mother of Sety,” referring to her son. Spellings vary:
Seti/Sety and Omm Seti/Omm Sety appear in different sources. [2—4]

Her life is unusual even without accepting her spiritual explanation. She moved to Egypt in the 1930s,
married an Egyptian man, had a son, and remained in Egypt after the marriage ended. She worked with
important Egyptian archaeologists, including Selim Hassan and Ahmed Fakhry, doing work such as
drawing, copying, translation, editing and documentation. Biographical sources also connect her with
Labib Habachi. [2—4]

Two primary publications make the professional evidence particularly concrete. Selim Hassan’s
Excavations at Giza, volume IX (published 1960), preface p. iii, thanks Dorothy Eady for proofreading
and helping compile the index. Edouard B. Ghazouli’s Abydos report, published in ASAE 58 (1964), p.
100, thanks her under the name Mrs. Bulbul Abd EI-Megid for all of its plans and drawings and for help
preparing the study. The latter preface is dated April 1959. Excavation-season dates printed in a book title
must not be mistaken for its publication date. [11-12]

It is better to describe those activities specifically than to imply that she was a university-trained
excavation director. Her experience and practical expertise were substantial; a formal title is not needed to
make that contribution meaningful.

A particularly valuable independent institutional source is the American Research Center in Egypt
(ARCE) account of the Abydos Temple Paper Archive. Its project team identifies a file containing Eady’s
monthly inspection reports for 1968—69. That is a concrete archival trace of her official work, not merely
another retelling of her reincarnation story. The project report establishes the file’s existence; this
investigation has not inspected each original monthly report. [5]

Her published and collected writings are another part of that professional record. Bibliographies list A
Dream of the Past, Omm Sety’s Abydos, and Abydos: Holy City of Ancient Egypt, the latter with Hanny El
Zeini. Her observations of village customs were later collected in Omm Sety’s Living Egypt: Surviving
Folkways from Pharaonic Times, edited by Egyptologist Nicole B. Hansen. WorldCat and Google Books
catalogue the Glyphdoctors edition as 2008; retailer listings sometimes use 2007. These are publishing-
date variants, not evidence of a different author or a second set of discoveries. [3—4, 10]

3. Chronology: what the Reel collapses

The childhood story is retrospective, not a clinical or contemporaneous research record. The main
sequence in the 1987 biography and the Society for Psychical Research’s case account is: [2, 4]
e 1904: Eady is born in London.

« Around age three: The later account describes a serious fall, apparent death or unconsciousness,
recovery, and subsequent dreams and a strong feeling that Egypt was home.



o Later childhood: She visits the British Museum, becomes deeply interested in Egyptian material, and
studies pictures and books. The SPR account places recognition of a photograph of Seti’s temple at
about seven, not a complete verified temple description at three.

« Around age ten: The biographical tradition reports that E. A. Wallis Budge helped teach her
hieroglyphs at the British Museum. This is an account of learning, not proof of fluency appearing
without instruction.

* 1930s: She moves to Egypt and begins the long period of life and work that grounds her later
expertise.

* 1952: Cott’s biography places her first visit to Abydos in this year.

» March 1956: The biography describes her permanent move to Abydos for work. First visit and
permanent relocation are not the same event.

» 1968-69: The inspection reports identified by the ARCE archive belong to this period.
* 1981: She dies. Documentary coverage brings her life to a wider audience.

« 1987: Jonathan Cott's major biography, produced with Hanny EI Zeini, appears after her death.

Some short accounts blur the first visit with the later move. The SPR page itself compresses that
transition. For this reason, the distinction between the 1952 visit and 1956 relocation matters more than
repeating a simplified online timeline.

Why the chronology matters: A trained adult identifying a feature after years of studying Egypt is a very
different evidentiary proposition from a preschool child recording unknown archaeological details before
any exposure. The Reel supplies no dated childhood drawing, letter or transcript demonstrating its
stronger version.

4. The fall and the “declared dead” claim

The widely repeated story says a doctor regarded Eady as dead after she fell down stairs, but she was
subsequently found alive and apparently recovered. Cott recounts the story; the SPR entry repeats it while
warning that much of the case derives from Eady’s own retrospective accounts. [2, 4]

No contemporaneous medical record, named physician’s original case report, death certificate or
independent childhood investigation was recovered in this research. Consequently, the accurate
description is a reported childhood episode, not a medically established reversal of death.

Even if the fall occurred exactly as described, being mistakenly thought dead would not establish
irreversible death followed by resurrection. Nor would a behavioural change, on its own, identify its cause
as reincarnation.

The opposite overreach is also unjustified. A later commentator’s suggestion of neurological injury is not a
diagnosis. Cott records conflicting professional views and notes the shortage of information available for
neurological conclusions. This report does not label Eady mentally ill or attribute her entire career to brain

injury. [4]



5. The garden: an older story, but what kind of evidence?

This is one of the most interesting claims because there is more behind it than a recent social-media
caption.

The garden itself has archaeological support. Ghazouli’s report, The Palace and Magazines Attached
to the Temple of Sety | at Abydos and the Facade of this Temple, ASAE 58 (1964), printed p. 165,
describes part of a garden visible between the southern wing and the enclosing temenos wall. The
scanned page was checked directly. It does not name Eady in that garden passage or document a
prediction. This is stronger evidence of a southern garden than a modern biography alone, but it answers
a different question from how she supposedly knew about it. [12]

The prediction story was also public during her lifetime: Christopher S. Wren’s New York Times interview
of 17 April 1979 records her recollection of directing archaeologists to the garden. Wren does not supply
a field-report citation or a dated childhood statement. The story therefore did not originate with this Reel or
first appear after her death. [13]

In Cott’s 1987 book, printed pages 137-138, Hanny El Zeini recounts being shown tree remains near
the temple. In his narrative, a local worker uncovers one stump and then another, and describes a row of
roots. El Zeini later speaks with an Antiquities Department inspector, who reportedly credits Eady with the
discovery of the tree roots. [4]

That provides a traceable account of claimed corroboration. It should not be dismissed as if no witness
story exists. But the limits are substantial:

e ltis a retrospective narrative reported through EI Zeini and published in a biography.
» The passage is not a dated excavation diary documenting Eady’s prediction before the find.
« It does not reproduce a childhood sketch locating the garden.

« |t does not provide laboratory dating of the roots or a fully documented stratigraphic argument in the
passage examined.

« |t does not exclude an inference from terrain, earlier reports, local knowledge or accumulated
professional experience.

« Finding trees would not, by itself, validate every flower, pool, conversation or personal event described
in a remembered-life narrative.

The careful verdict is therefore: a southern garden is supported by an archaeological publication;
Eady’s claimed prediction has a genuine historical source trail and reported supporting testimony,
but its paranormal interpretation is not demonstrated by the evidence recovered.

There is also an important wording difference. “A friend said that an inspector credited her with finding the
roots” is not equivalent to “archaeologists independently proved that she remembered the garden at age
three.” The Reel moves from the first kind of story to the second kind of conclusion without showing the
connecting records.



6. Sealed chambers, tunnels and rituals

Cott’'s same passage reports that the inspector regarded Eady as instrumental in identifying a tunnel
under the northernmost part of the temple. That is worth following up. It is not the same as a catalogue
of sealed rooms whose contents were predicted and then excavated under controlled conditions. [4]

Cott also preserves an instructive qualification often omitted from simplified versions. In an account set in
1958, Eady describes exploring an apparent treasure passage while ill; she herself was uncertain whether
it had happened or was fever-related. Her later attempt to find the supposed pivot stone did not succeed.
Elsewhere the treasury and Seti’s diary are still described as awaiting discovery. Those passages cannot
responsibly be retold as excavated, authenticated successes. [4, printed pp. 85-87, 157—158]

The Reel does not name its chambers or identify which rituals were supposedly confirmed. No matching
list of predictions, dates, excavation units and results was recovered. Without that specificity, its plural
assertion about chambers and rituals is unverified, not an established archaeological finding.

Ritual knowledge is particularly vulnerable to circular reasoning. Eady spent decades studying Egyptian
religious texts and temple scenes. If a ritual was already recorded in a relief, translated text or scholarly
publication, her accurate account of it would show knowledge; it would not establish a source outside
ordinary learning.

Two distinctions are essential:

1. Known underground structures are not automatically her discoveries. Abydos had an extensive
history of excavation and publication. A modern photograph of a corridor cannot establish who first
identified it or what Eady knew before it was opened.

2. The 2013 paper-archive discovery is a separate event. ARCE describes Ayman Damarany
reopening a long-sealed room in the temple’s slaughterhouse area and finding modern administrative
documents. The report does not establish that Eady predicted that discovery. Its reference to her
inspection reports must not be turned into a story about an ancient secret library revealed by
reincarnation. [5]

7. The dark-temple recognition test

Another recurring account says that an antiquities inspector challenged Eady to locate particular relief
scenes in darkness and that she succeeded. The SPR entry recounts this as her claim. [2]

If conducted exactly as described, such an event could be interesting. But a compelling test would need
more than an anecdote: the original questions, exact conditions, which scenes were requested, how
familiar she already was with published plans, whether information or cues were available, how answers
were scored, and whether errors were recorded.

There is also a concrete ordinary-information route worth checking. The University of Chicago’s
institutional catalogue identifies Calverley/Broome/Gardiner’s volume on the chapels of Amen-Re, Re-
Harakhti, Ptah and King Sethos, published in 1936, with 46 plates. Cott’'s account names the Chapel of
Amon among the locations used in the later test. This does not prove that she studied that book, or that
the exact tested image was in it. It does undermine blanket claims that detailed temple illustrations simply
did not exist. [4, printed p. 79; 14]



A test reported decades later is not equivalent to a contemporaneously documented blinded experiment.
In the record recovered here, it remains reported recognition, not a verified controlled test. The
missing documentation does not prove the event never happened; it limits what the event can establish.

8. Bentreshyt and the claimed relationship with Seti |

Eady’s claimed former identity was Bentreshyt, commonly rendered “Harp of Joy.” The account describes
a temple girl who became involved with Seti |, became pregnant, and died by suicide after the relationship
was discovered. In Eady’s later life, the narrative also included dreamlike or spiritual encounters with Seti.
(2, 4]

These details are central to understanding her own explanation of her life. They are not independently
established ancient biography. No securely identified inscription, burial or contemporaneous administrative
record tying that specific Bentreshyt story to Eady was recovered.

There is another nuance: the developed story was not simply a preschool child narrating an entire life in a
single sitting. The sources describe experiences and writings that accumulated across years, including
material Eady said was dictated by a spiritual figure. That is a different evidentiary history from the Reel’s
compression.

A respectful account can describe a sincerely held spiritual identity without asserting that the ancient
romance has been archaeologically proved.

9. Nefertiti: an adjacent prediction that did not become proof

The wider Omm Sety literature includes a claim that Seti told her Nefertiti’'s tomb was near Tutankhamun’s
and remained intact. The SPR article connects this anecdote with Nicholas Reeves’s later interest in
possible concealed space near Tutankhamun’s burial chamber. [2]

However, a modern scientific paper does not confirm a hidden Nefertiti chamber there. Sambuelli
and colleagues’ The third KV62 radar scan, published in the Journal of Cultural Heritage in 2019, reports a
February 2018 investigation using multiple radar systems. The authors found no supporting evidence for
hidden chambers immediately adjacent to the tomb in the areas and depths investigated. Earlier surveys
had produced contradictory interpretations. [6]

This is a useful example of how to handle the entire story fairly: preserve intriguing predictions, but include
inconclusive or negative follow-up rather than collecting apparent successes alone.

The limitation cuts both ways. The radar finding is not a search of every place in the Valley of the Kings, is
not a metaphysical test of reincarnation, and does not eliminate every possible meaning of the word
“near.” It does mean this frequently repeated hidden-chamber idea cannot be presented as an
accomplished confirmation.

10. What supporters and critics actually add

The strongest sympathetic case is not simply that she told an impressive story. It is that she lived a
long, productive life centred on Egypt, acquired unusual practical knowledge of Abydos, won respect for
her work, and was credited with useful insights by people who knew her. El Zeini’s testimony is important



as testimony, even though he was a close friend and collaborator rather than an independent investigator.
[2-5]

The strongest critical point concerns documentation and information access. In comments reproduced
in Cott’s book, Carl Sagan praised her real Egyptological contributions while questioning how much of the
supposed corroboration came through Eady’s own narratives. He pointed to the absence of independent
early records and the explanatory potential of a bright person immersed in the subject. These were
Sagan’s comments to the biographer, not the conclusion of a controlled experiment he ran with Eady. [4,
printed p. 205]

The SPR case page is valuable precisely because it is not a reflexively dismissive source: it discusses
paranormal interpretations while explicitly acknowledging that the case was never properly investigated
and that much of the material derives from Eady. Its source notes also show the heavy reliance on Cott.
Five articles repeating that book do not amount to five independent confirmations. [2]

Ordinary possibilities include study, inference, local knowledge, retrospective reconstruction and selective
retelling. Spiritual possibilities include Eady’s own reincarnation interpretation and other proposed
paranormal interpretations. The historical record examined does not securely distinguish between all of
them. Alternative paranormal explanations are hypotheses too, not established mechanisms.

Sincerity, expertise and paranormal accuracy are separate questions. A person can sincerely
interpret an experience spiritually and also make excellent professional contributions. Neither sincerity nor
competence automatically proves the interpretation, and an unsupported interpretation does not erase the
contribution.

11. A source ladder for this investigation

Strong for documented work: Hassan’s and Ghazouli’'s own published acknowledgments; ARCE’s
archive-project report identifying her inspection reports; bibliographic catalogues of her publications;
contemporary reporting and programme records establishing her public presence.

Useful for reconstructing what was said: Cott’s biography and El Zeini’s testimony; recorded
interviews; later biographies; Eady’s own writings. These can document the narrative without proving all
events within it.

Useful critical synthesis: The SPR case article, which identifies its dependence on earlier narratives and
reproduces both sympathetic and critical assessments.

Strong for specific archaeological background: Excavation publications and the KV62 radar paper.
These answer bounded archaeological questions, not every claim in a life story.

Weak as independent corroboration: Modern mystery blogs and social clips that repeat the same
biography without supplying new records. They can help trace how a story spreads but do not multiply its
underlying evidence.

12. What further research could actually settle

The most productive next stage is targeted archive work, not collecting more interchangeable videos. No
outreach has been sent as part of this review.



1. The garden record: Locate the original excavation notebook, inspector’s report, plan and
photographs for the tree-root discovery; establish the excavator, season, exact location, dating
evidence and Eady’s recorded role.

2. The prediction record: Look for a dated document made before excavation, recording where she
said the garden or tunnel would be. Distinguish an adult field suggestion from a childhood statement.

3. The tunnel record: Identify which tunnel the reported inspector meant and compare its publication
history with Eady’s involvement.

4. The recognition test: Locate the inspector’s original statement or notebook, not only Eady’s or a later
biographer’s retelling.

5. The childhood record: Seek contemporaneous family letters, diaries or medical documentation, if
preserved. Do not assume a modern retelling has already authenticated them.

6. The full prediction set: Catalogue failed, ambiguous and successful predictions using the same
standard. A list containing only striking matches cannot show how reliable she was overall.

7. Her professional archive: Follow the ARCE/Abydos paper archive and surviving correspondence to
understand the work she actually did and the Egyptian colleagues with whom she did it.

Questions for an archival enquiry would be specific: “Do you hold a dated garden or tunnel field report
crediting Dorothy Eady?” and “Is any pre-excavation sketch or prediction preserved?” That is more useful
than asking an institution whether it believes in reincarnation.

Editorial conclusion for Managing Expectations

The story is worth telling, but the strongest version is not the viral version.

Dorothy Eady built a remarkable life around ancient Egypt and left a real professional record. Her garden
and tunnel stories deserve to be traced, not either waved away or promoted as settled proof. The
accessible record supports respect for her expertise and interest in her experiences. It does not support
saying that a three-year-old’s perfect memories were conclusively verified by archaeology.

Sources and reading route

[1] Submitted Reel — Oldman Tales. Original social claim, not historical corroboration. Captured locally
with video, metadata and transcript.

https://www.facebook.com/share/r/19wT85L moi/?mibextid=wwXIfr

Resolved video: https://www.facebook.com/reel/880550255085384/

[2] KM Wehrstein, “Dorothy Eady/Omm Sety (reincarnation case),” Psi Encyclopedia, Society for
Psychical Research. Created 2018; page lists update 6 September 2026. Full body recovered directly.
Particularly useful for provenance, childhood chronology, the garden testimony, criticism and bibliography.
Its favourable interest in paranormal research does not make it independent verification of its underlying
anecdotes.

https://psi-encyclopedia.spr.ac.uk/articles/dorothy-eadyomm-sety-reincarnation-case/



https://www.facebook.com/share/r/19wT85Lmoi/?mibextid=wwXIfr
https://psi-encyclopedia.spr.ac.uk/articles/dorothy-eadyomm-sety-reincarnation-case/

[3] “Eady, Dorothy (1904-1981),” Women in World History / Encyclopedia.com. Biographical and
bibliographic reference. Its bibliography includes Cott, Who Was Who in Egyptology, Eady’s writings,
contemporary reporting and an obituary. Accessed passages and bibliographic records; not a substitute
for the underlying archives.
https://www.encyclopedia.com/women/encyclopedias-almanacs-transcripts-and-maps/eady-dorothy-1904-
1981

[4] Jonathan Cott, with Hanny El Zeini, The Search for Omm Sety: A Story of Eternal Love
(Doubleday, 1987). Book text examined, including the 1952 visit/1956 move, garden and tunnel testimony
at printed pp. 137-138, Sagan’s assessment at p. 205, and the cautions about retrospective neurological
speculation at p. 219. Important narrative source; not a contemporaneous controlled case investigation.
ISBN 0-385-23746-4. Use a library or legitimate bookseller; no full copyrighted book is redistributed with
this report.

[5] Nora Shalaby and colleagues, “The Lost Papers: Rewriting the Narrative of Early Egyptology
with the Abydos Temple Paper Archive,” ARCE. Full project text recovered. Identifies Eady’s 1968-69
inspection-report file and describes the discovery and conservation of the modern paper archive. Does not
claim that reincarnation predicted the archive’s discovery.
https://arce.org/resource/lost-papers-rewriting-narrative-early-egyptology-abydos-temple-paper-archive/

[6] L. Sambuelli and colleagues, “The third KV62 radar scan: Searching for hidden chambers
adjacent to Tutankhamun’s tomb,” Journal of Cultural Heritage 39 (2019), 288-296. Full accepted
manuscript recovered from the university repository. A primary investigation of a specific hidden-chamber
hypothesis, with technical scope limits. DOI: 10.1016/j.culher.2019.04.001.
https://doi.org/10.1016/j.culher.2019.04.001
https://iris.polito.it/retrieve/handle/11583/2732362/244960/KV62_paperJCH_ALL.pdf

[7] BBC Programme Index, “Omm Seti and her Egypt.” Archival programme listing for the Chronicle
film, useful for tracing documentary coverage. A broadcast listing is not independent scientific
authentication of the programme’s claims.
https://genome.ch.bbc.co.uk/50dcf8e4aa534680bd1c6302f3890b2d

[8] Barbara Lesko, “Omm Sety 1904-1981,” Brown University’s Breaking Ground: Women in Old
World Archaeology. Specialist biography and further-reading lead. Direct download had access
problems during this review; treat any cited details according to the access note in the supplementary
research, rather than implying every page was inspected.
https://webhelper.brown.edu/joukowsky/Breaking_Ground/bios/Sety Omm.pdf

[9] Hanny EI Zeini and Catherine Dees, Omm Sety’s Egypt (St. Lynn’s Press, 2007). Expanded
sympathetic account and a lead for diaries and recollections. Cited by the SPR entry, including its Nefertiti
passage. Not independently read cover-to-cover for this report; do not count it as a wholly independent
witness stream from El Zeini’s earlier collaboration.

[10] Omm Sety’s Living Egypt: Surviving Folkways from Pharaonic Times, edited by Nicole B.
Hansen (Glyphdoctors; catalogued 2008). Best further-reading route into her observations of Egyptian
village traditions rather than only the reincarnation narrative. Catalogue verification is not a full critical
review of each claimed survival of an ancient custom.

https://search.worldcat.org/title/oclc/700951492
https://books.google.com/books/about/Omm_Sety_s_Living_Egypt.htmI?id=CrsMOxZ0WssC



https://www.encyclopedia.com/women/encyclopedias-almanacs-transcripts-and-maps/eady-dorothy-1904-1981
https://www.encyclopedia.com/women/encyclopedias-almanacs-transcripts-and-maps/eady-dorothy-1904-1981
https://arce.org/resource/lost-papers-rewriting-narrative-early-egyptology-abydos-temple-paper-archive/
https://doi.org/10.1016/j.culher.2019.04.001
https://iris.polito.it/retrieve/handle/11583/2732362/244960/KV62_paperJCH_ALL.pdf
https://genome.ch.bbc.co.uk/50dcf8e4aa534680bd1c6302f3890b2d
https://webhelper.brown.edu/joukowsky/Breaking_Ground/bios/Sety_Omm.pdf
https://search.worldcat.org/title/oclc/700951492
https://books.google.com/books/about/Omm_Sety_s_Living_Egypt.html?id=CrsMOxZ0WssC

[11] Selim Hassan, with Shafik Farid, Excavations at Giza, vol. IX (Cairo, 1960), preface p. iii. Claim-
bearing preface recovered in PDF extraction; direct binary access was unreliable. Explicitly credits Eady
with proofreading and indexing.

https://gizapyramids.org/static/pdf%20library/hassan_giza_9.pdf

[12] Edouard B. Ghazouli, “The Palace and Magazines Attached to the Temple of Sety | at Abydos
and the Facade of this Temple,” ASAE 58 (1964), pp. 99-186. Scanned volume and text recovered.
Printed p. 100 credits Bulbul Abd EI-Megid; p. 165 mentions the southern garden. Both scanned pages
visually checked. These establish contribution and garden context, not a controlled paranormal prediction.
https://archive.org/details/ASAE-58-1964

https://archive.org/download/ASAE-58-1964/ASAE_58 1964.pdf

[13] Christopher S. Wren, “Briton With a Sense of Déja Vu Calls Ruins ‘Home’,” New York Times,
17 April 1979, section A, p. 8. Complete digitized article recovered during research despite intermittent
access failures; relevant passages checked in the saved text. A valuable lifetime interview, explicitly
presenting the garden and darkness-test stories as Eady’s recollections.
https://www.nytimes.com/1979/04/17/archives/briton-with-a-sense-of-deja-vu-calls-ruins-home-
transferred-to.html

[14] Amice M. Calverley / Myrtle F. Broome / Alan H. Gardiner, The Temple of King Sethos I at
Abydos, vol. Il, The Chapels of Amen-Re’, Re’-Harakhti, Ptah, and King Sethos (1936). University of
Chicago institutional catalogue and descriptive text checked; establishes an illustrated publication
predating the reported recognition test. Exact test scene has not been identified or matched plate by plate.
https://isac.uchicago.edu/publications/temple-king-sethos-i-abydos-volume-ii-chapels-amen-re-re-
harakhti-ptah-and-king-sethos

Method and limitations

The exact submitted video was captured and transcribed before research. Names in the machine
transcript were corrected editorially, while the raw output was retained. Primary/institutional records,
books, reference works, media records and social claims were kept distinct. A web-extraction result that
incorrectly returned BBC text for a request to the SPR page was discarded; the genuine SPR page was
recovered by direct HTTP request. No archive custodian was contacted, no original childhood medical
record was recovered, and no complete archaeological file for the garden or tunnel was inspected.
Negative search results are not proof that a record never existed.
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